Ch. 7 recontextualizes these traditions in light of anarchist thought, drawing particular attention to themes of plurality and "foreignness." Ch. 8 concludes the volume with a portrait of Christ as a foreigner to every principality and power and a call for the Christian church to "subvert the accusation of foreignness and use it to proclaim the kingdom of God as an alternative to national identity" (155). Hebden insists that the only way forward in the contemporary political crisis is a path of nonviolence, voluntary organization at the local level and solidarity across boundaries of caste and class. Such an approach is both described and, to an extent, modeled in the text itself, as Hebden deftly discerns threads of oppression and resistance that cut across Christian and Hindu traditions, rather than between them. A good case in point is the discussion of Gandhi and Ambedkar in chapter 5. On the one hand, Hebden critiques a toosimplistic portrait of Ambedkar as an ally of Dalit resistance and Gandhi as an oppressor. In the case of the former, Ambedkar fought for Dalit rights, yet his conversion to Buddhism replicated Christian and Hindu ideological constructs and thus re-founded the oppressive cult of the state. In the case of the latter, though Gandhi was an advocate of both the Indian state and a modestly reformed caste system, the logic of Satyagraha ultimately deconstructs both of them from within. "Nationalism," Hebden writes, "did not fit comfortably with Gandhi's sense of duty or Ambedkar's sense of justice and yet neither saw their way out of the lure to power" (105). In this way, they mirror precisely the deep ambivalence of Christian missionary theologies outlined in the previous chapter. The goal, then, is not to choose one religious tradition or one nationalist hero in place of another; instead, it is to engage all of them, to subvert their appeals to "statist" violence, and to discover deeper patterns of solidarity and liberation.
So far, so good. Very good, in fact. Yet, the implication of the work as a whole is also that one discovers the key to such deeper patterns in what are ultimately Western rather than Indian thinkers: Tolstoy, Wink, Ellul and even Hebden himself. Hebden seeks out a theology that is both for and of Dalit experience, and he emphasizes themes of plurality and locality. There is no reason to doubt his intention in this regard, and it is well borne out in the particular, Gujarati, Maharashtri and Tamil narratives that he draws out in chapters 3 and 6. Nevertheless, his descriptions of Dalit identity end up sounding rather homogenized-Dalits are, he suggests, "naturally anarchic and nonviolent" (154)-and his own recommendations are apodictic: "The only way to subvert the language of nationalism is for Dalits to return to the pre-colonial concept of bounded, corporate and localised identity . . ." (157, emphasis added). Even allowing for the flourishes of academic prose, anarchism emerges here as an ideological construct similar to the nationalist project itself, exported from modern Europe and supported by a romanticized vision of premodern India.
The book suffers from a few other difficulties, not least a rather significant number of typological and grammatical errors and Hebden's own abrupt, sometimes repetitive style. Its ideological character is, however, most crucial. Readers are advised to attend carefully to its excellent analysis, but to set its repeated exhortations to one side. Most useful, perhaps, strength. The injustices of global capitalism are now even clearer, the corruption of officials more blatant, and importantly, the patriarchy and the damage done to Dalit women more publically noted and protested as women begin to speak in their own voices, and world news media and specialized internet sites, and human rights advocates, pick up and relay the gruesome details in seconds. This recalls a phrase often chanted at protests, "The whole world is watching"; and the world is indeed comprehending, at least to some small degree. Hindu nationalism emerges as an even uglier force, and attacks on Christians and Muslims become more and more of an embarrassment in a nation which has made economic strides
